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     This, beloved, is one of the blessings which by the Holy Spirit is bestowed upon the church in the connection of the twelve articles of our faith. I believe in the Holy Ghost. I believe an holy catholic church; the communion of saints. And upon that church, upon that communion of saints, is bestowed the fullness of all the spiritual blessings in Christ Jesus of which the scriptures speak. Of these spiritual blessings bestowed upon the church, the body of Christ, the Apostolic Confession mentions three: the forgiveness of sins, the resurrection of the body, and the life everlasting. And, as you will notice immediately, this order is such that in the first place, the forgiveness of sins is fundamental for all the rest, and, two, that the forgiveness of sins belongs especially to our present condition. 

     Not as if we shall not have forgiveness of sins forever, but when we shall be in heaven and in the eternal tabernacle of God with men, we shall not need the forgiveness of sins anymore daily, as that is the case in our present existence. 
     And, that forgiveness of sins is so fundamental because without it we have nothing, and with it we have absolutely everything. Of course, the confession of faith might have mentioned many other blessings: the blessing of regeneration, the blessing of the call, and the blessing of sanctification, etc. But that is really not necessary, beloved, because in a brief confession like the so-called Apostolic Confession, the forgiveness of sins is central and fundamental for all the other blessings of salvation.

     And I must speak to you on that great blessing: the forgiveness of sins. Let’s consider the meaning of that forgiveness, the ground of that forgiveness, and the possession of that forgiveness of sins. The meaning, the ground, and the possession of the forgiveness of sins.
     If I would have to define the mystery of the forgiveness of sins, because, beloved, to my mind that is one of the greatest mysteries of salvation: that God forgives our sins. That seems so impossible. That is so beyond all human comprehension, that after all, we can say something about it, but it will remain one of the greatest mysteries of our salvation. If I would define, I say, that mystery of the forgiveness of sins according to scriptures, I would say this: forgiveness is the complete dismissal of all our sins, of our original and of our actual sins. The complete dismissal of all the misdeeds that we have ever done, that we do, and that we shall do. The complete dismissal even of the reality of our corrupt nature, so that even that corrupt nature can never be imputed to us anymore. The complete dismissal in reality, and the complete dismissal from the mind of God, so that God does not see us in our sins. He doesn’t. That we must believe. So that God does not remember our sins as our sins. He doesn’t. If God would remember our sins for one moment, beloved, we could not possibly have any peace. We could not even be here this morning if we believed that God remembers our corrupt nature, and that God remembers our sins as our sins—we could not possibly be here assembled as His church before His face. But He doesn’t.

     Therefore, beloved, the forgiveness of sins means that we are not in a state of condemnation, that God does not condemn us. That, negatively. There is no condemnation for us at all when we stand before the bar of God’s justice and of His judgment—as we do—as we always do. Then God says to us that we are free from sin and free from condemnation. That’s the judgment of God. Forgiveness of sins is the judgment of God, of course. 

     It means, positively, that we are righteous, because, beloved, if we are not sinners, we are righteous. It’s either/or. It means that God declares that there is no sin in us and therefore that we are righteous. God says that, in His judgment. It means that therefore  we are worthy of everlasting life. That’s all implied in the forgiveness of sins. Worthy—as righteous before God, of everlasting life and glory. That is the forgiveness of sins. That’s all implied in that mystery of the forgiveness of sins. 
     Now let us analyze that for a moment, a minute. Let’s speak of that a little in detail. Of course, beloved, in reality, as we are here this morning, as we are in this world, in reality we are sinners. We have, indeed, as believers in Jesus Christ, new life, a principle of a new life. And that principle of the new life is altogether different from any life we ever had, or can know.

     It’s holy. The life of regeneration is holy. It is righteous. That principle of the new life, according to that principle of the new life, we are righteous, ethically righteous. We are immortal. We cannot die. We live. And, we shall inherit everlasting heavenly life, for that principle of the new life is immortal and heavenly. It’s not earthy. Alright.
     But, beloved, that is only in principle, only a beginning—a small beginning, but that small beginning is nevertheless a principle. All the rest of us is sin. All the rest. Our soul is sinful, our body is sinful, our members are sinful, our mind is sinful, our will is sinful, our desires are sinful, our eye, our ear, our hands, our feet—all the rest is in the service of sin. That’s the way it is by nature. That’s why the Catechism says that the forgiveness of sins also means that God does not remember to us our corrupt nature. That’s our corrupt nature. 
     And so the result is, in this present life, for you and for me, always the testimony of Rom 7: what I will, I do not. What I hate, I do. I—I—I—the same person. It’s not so that there are two persons, so that you can say, “Well, I don’t do that. I don’t do that. That’s perhaps my corrupt nature or somebody else living along side of me, in me and alongside of me.” Oh no. I—I do it. I—I hate. I do what I hate. I have a delight according to the inward man and the law of God, but I nevertheless sin. I, the same person. That’s the trouble. 

     So that there’s one person, beloved, one person, one ego, one “I” that has a principle of holiness, a principle of immortal life, of heavenly life, a principle of perfect righteousness—principle. He knows that too. He knows, the Christian knows, that after all, that is his principle. He knows that because he doesn’t say I have a delight in sin. He never says that. He does not delight in sin. Oh no. But he does. In spite of the fact that he has no more delight in sin, he nevertheless commits sin—the same person, the same “I.”    

     And therefore, beloved, the forgiveness of sins means that in spite of the fact that that is the case, in spite of the fact that in this present life the Christian, the new man, sins, commits sin, walks in sin often, falls into sin often, that nevertheless he may know that in no moment of his earthly life, in no moment God condemns him. That’s the forgiveness of sins. He knows that. He knows that, beloved, because of the scriptures and because he believes. I believe—I believe the forgiveness of sins. No matter how much he sins.
     Not as one who is careless and profane. I’m not talking about him now. Of course not, you understand that. I’m talking about the believer, the believer in Christ, who sins, who sins daily, has a corrupt nature. No matter how much he sins, he knows that God will never condemn him, and therefore he may have peace. That’s the idea of forgiveness. 

     Even the original word for forgiveness, beloved, means dismissed. That’s the meaning of the Greek word for forgiveness. Forgiveness means dismissal. Dismissal. When the scriptures speak of the forgiveness of sins, the scriptures speak of the dismissal of all our sins.

     That means God dismisses our sins from His mind—no. That means that God has dismissed our sins from His mind—no. That means that God dismissed our sins from His mind from all eternity. That’s what He did. From all eternity. Otherwise the scriptures could never say, beloved: God sees no sin in Jacob and beholds no iniquity in Israel. He doesn’t. I’ll come back to that presently, but that’s forgiveness. God dismisses our sins from His mind as our sins. He doesn’t dismiss the fact from His mind. Of course. That’s impossible. But He dismisses our sins from His mind as our sins. And He always did, He did forever, and He will do so forever.
     Our sins never stand before God as our responsibility. Not talk about responsibility, but beloved, the forgiveness of sins certainly means that God does not hold us responsible for our sins. Not faith. No, Sir. No, Sir. He doesn’t. I’ll come back to that, but that’s true. Don’t ever let anybody deprive you of that fundamental comfort. That we who believe—. Let me rather say this—that faith still has the responsibility of our sins. That’s impossible That’s contrary to faith. Remember that. That’s true.

     That means, beloved, that God does not impute our sins unto us. He doesn’t impute it. He does not reckon that our sins are our sins. That’s forgiveness. Exactly that. Nothing less. We must remember that. We must, we must not only remember that, we must take hold of that, beloved. Otherwise we can never have comfort. Never. That’s the truth of scripture. God does not impute our sins unto us as or sins. He doesn’t. And therefore, seeing that He does not impute our sins unto us, He does not condemn us, and never did condemn us.
     Now, you say, that’s—that’s impossible? It looks that way, doesn’t it. It looks that way, beloved. But if you ask for the scriptural explanation and for the scriptural ground of this immense, rich blessing, that God—oh, He sees our sin and He never remembers our sin as our sin, He never imputes to us our sin as our sin, He never condemns us for our sin—He regards us in spite of all our sins as being worthy of everlasting life in glory. That’s the forgiveness of sins. If you ask, what is the ground of it, then, beloved, I must first of all call your attention to the deepest ground of it, in our eternal election. That’s scripture. That’s scripture. 
     “In whom we have redemption through His blood, the forgiveness of sins, according to the riches of His grace, wherein He hath abounded toward us in all wisdom and prudence, having made known unto us the mystery of His will, according to His good pleasure which He hath purposed in Himself.     

     Or, if you wish, “Blessed be the God and Father of our Lord Jesus Christ who hath blessed us with all spiritual blessings in heavenly places in Christ, including the forgiveness of sins—according as He hath chosen us in Him before the foundation of the world.”
     Election. Without election, beloved, there can be no forgiveness of sins. As I said, I think, two weeks ago, when we say, “I believe the forgiveness of sins,” we lay in deepest sense, in the deepest sense of the word, hold on God’s eternal election. Don’t you see that the deepest ground of the forgiveness of sins must be election? 
     According to God’s council of election, beloved, God has chosen Christ before the foundation of the world—Christ. Christ is first. The Firstborn of every creature. According to God’s council, Christ stands there forever as the Christ.
     And, to that Christ, God gave His church. “Blessed be the God and Father of our Lord Jesus Christ who hath blessed us with all spiritual blessings in heavenly places in Christ, according as He hath chosen us in Him.” Christ is first. Election is next in the council of God.

     And, in that council of God, God gave us to Christ as the Head, in the double sense of the word. Christ in the council of God is the Head in the organic sense, so that we live from Him. But in that same council of God, Christ is the Head in the representative sense, so that He is responsible for us before God. He represents us. 

     That church is created, beloved, and that church created falls together with the whole human race in sin, according to the good pleasure of God also. Of course. And Christ, being the Head according to the council of God, representing the church, is from now on—from now on in actual history, I mean, in actual history He’s from now on responsible for all the sins of the elect. They are not. He is. He is. He is responsible. God makes—God holds Him responsible for all the sins of the elect of whom the Father has given Him. That’s the ground. That’s the deepest ground.
     Oh, you can talk all about responsibility. All about responsibility. But the moment you talk about responsibility in such a way that you are responsible for your sins in the sense that by faith you dare not put that responsibility upon Christ, you’re lost. Don’t you see that?

     Beloved—oh, I sin. I just as well as you. I sin. Let me be personal about that. I sin. I sin every day. I sin in my mind, in my, in my will, in my desires, in my soul, in my body, just as well as you. But when I say, “I believe, I believe the forgiveness of sin,” by that act of faith I say to God, “I am not responsible for my sin anymore. Ask Christ. He’s responsible. Christ is.” That’s faith. That’s comfort, the only comfort there is.
     Oh, we’re not stocks and blocks. We’re responsible moral beings. Alright, alright, let it be. I have no addiction [?—that word is not clear on the recording] to that stuff. But by all means, don’t let that interfere with your faith, your faith in Christ, that Christ is responsible for you, and that He is responsible for your sin. I believe the forgiveness of sin.

     And, beloved, Christ was responsible for all our sin, and for all the sins of the elect. He took the responsibility. He alone, He alone took the responsibility for all our sin. He stood before God and He said to God, “Alright, let Me have it. I’ll take, I take the whole burden of the sin of all My elect of all those whom Thou hast given Me. I take the whole burden of their sins upon Me. And with the burden of their sins upon Me, Thou mayest pour out all the vials of Thy wrath upon Me.” And God did so. He did so on the accursed tree. On the cross. On the cross, Christ was responsible for our sins to the very end. And because Christ was responsible for our sins to the very end, as the Son of God and as the Head of His church, as the One that could bear our sins to the end and live, as the One that could bring a perfect sacrifice—and that did bring a perfect sacrifice—at the very bottom of hell, where He said, “I love Thee and I bear Thy wrath away forever for My people.” There Christ realized the forgiveness of sins, beloved. He realized the forgiveness of sins.

     Don’t you see that only because of that truth, because of election, and because of the fact that in election God made Christ responsible for our sin, you can have peace and say with me—although it is a deep, deep mystery after all, beloved—God, God only is in the forgiveness of sin, but you say with me, “I believe the forgiveness of sins.” Then you posses the forgiveness. You posses it by faith—no other way. 
     You possess the forgiveness of sins by faith, and faith is not a condition. What nonsense is that anyway? Conditions in the forgiveness of sins? Then we lose the whole business again. That’s impossible. Must I say, must I say on condition that I believe, God forgives my sin which He has forgiven for all the elect from before the foundation of the world, and which He has realized on the cross of Jesus Christ, must I now say: if the condition is fulfilled, God will give me the forgiveness of sin? Then you’re lost. There’re no conditions. There are no conditions
     Nor, of course, is faith a ground, or the ground, or any ground—makes no difference. The only ground is in God’s election, in the fact that God chose us in Christ and in the cross of our Lord Jesus Christ—there’s the ground of the forgiveness of sins, the only ground. 

     Oh no, faith is a means. Faith is a God-given means. Faith is a spiritual power, beloved, a spiritual power, a spiritual means whereby I am ingrafted into Christ—the Head, don’t you see? The Head of the church. So that by faith I become a member of His body. I am in Him organically and juridically. I belong to Him. And therefore by faith I say: this is my only comfort in life and in death, that I am not my own. Don’t you see? I’m not my own. I’m not responsible for my sin. I’m not responsible for my sin. I belong to Christ. Christ is responsible for me. And Christ has redeemed and atoned for all my transgressions. God imputed my sin unto Him and nevermore to me. I believe the forgiveness of sins. 

     What then? Do we by that confession of the forgiveness of sins become careless and profane, so that we say: let us sin—doesn’t make any difference anyway? Let us sin that grace may abound? Beloved, those that would speak that way do not have the faith, don’t you see? They don’t believe it. They are unbelievers. Because by the same principle through which I lay hold on the forgiveness of sins, by the same principle I say: I abhor my sin before God. I humble myself before God and say: Oh God, be merciful to me a sinner, and, Oh God, deliver me from sin, and I long—I long for perfection. That, that is the same principle of faith. It is impossible that those that believe in the forgiveness of sins should say: and now we commit sin according to or own good pleasure. We are careless and profane. Oh no, by faith we say, beloved, I believe the forgiveness of sins. I believe that God has redeemed me from sin and that God has delivered me from the power of sin, and that now I may walk—I may and I do walk—in a new and holy life, fighting the good fight of faith until I shall have need of the forgiveness of sin only in perfection, only in the memory of the forgiveness of sin in the cross of Jesus Christ our Lord, but nevermore in my daily walk and life. Amen. 
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